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GLOBALISATION & 
ORTHODOXY 


As we read in a well-informed article on globalisation in a 
recently published encyclopedic dictionary: “It is an 
economic phenomenon that emerged in the last decades of 
the 20th century and quickly took on political and social 
dimensions. In its narrow sense, the term is associated with 
the rapid increase in international trade in products and 
services, as well as in capital flows for direct foreign 
investment or portfolio investment, which has resulted in 
the high degree of integration of national economies into a 
global system.”1 “Globalization has its roots in the early 
1980s, mainly as a consequence of the political will for the 
prevalence of neoliberal economic views. At the same time, 
technological progress in transport and communications has 
also contributed decisively to its development. The collapse 
of the so-called socialist regimes in the countries of Eastern 
Europe also played a catalytic role.” 2 


According to the Ecumenical Patriarch Bartholomew, 
globalisation “originates mainly from non-state, but private, 
wills, namely the wills of multinational economic giants, 
and is assisted by the unimaginable development of 
communications.” 3 


The “engine” for the realisation of globalisation is a 
series of international organisations, such as the 
International Monetary Fund (IMF), the World Bank, the 
Organization for Economic Cooperation and Development 
(OECD), etc. But mainly the World Trade Organization 
(WTO), which was founded in 1995.4 
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The World Trade Organization tends to evolve into a 
super-government, which imposes penalties on states “for 
obstructing free trade”. E.g. “European countries have been 
condemned by the W.T.O. because they have banned the 
import of cattle with hormones from the U.S.A., a ban 
which is considered ‘an obstacle to free trade.’”5 The U.S. 
is pressing for something similar to apply to genetically 
modified foods, to force European countries to accept 
them! 


According to journalist Jim Desyllas, our compatriot in 
Portland, USA, “...although hypothetically the WTO is a 
democratic organisation, in reality, this is untrue. The USA, 
England, Canada and a few other countries decide together 
what they want and demand that the rest vote for it. If they 
don’t, they threaten them with the denial of loans. Thus, 
they get what they ask for by blackmail.”6 


As Professor Neocles Sarris observes, and this is 
acknowledged by the champions and promoters of 
globalisation themselves, this process means “First of all, 
the reduction of the national sovereignty of independent 
countries, starting, as is understandable, from the weakest 
and most powerless, and the supremacy of a world power, 
capable of managing, indirectly or directly, the space 
covered until now by national sovereignty.”7 


Ignacio Ramonet, director of the magazine Le Monde 
Diplomatique, does not hesitate to say: “As for the future 
government of the Europe of the Euro, it has already been 
found: it will be the future central bank...”8 


One of the “magic” words of economic globalisation is 
privatisation. As Ramonet again notes, “With 
privatisation, state ownership passes to multinationals,”’9 
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while according to Marc Blondel, “state authorities are at 
best nothing more than simple subcontractors of businesses. 
The market governs. The government manages.”10 


Another “magic” word in the context of the globalised 
economy is the word competitiveness, which—according 
to Ricardo Petrella, director of the FAST program of the 
Commission of the European Communities for the 
perspective and evaluation of science and technology— 
emerges in a kind of modern religion, while rapid 
technological development leads us towards a global 
technological apartheid.” 11 


In this situation, on the one hand, we have “the 
mandarins, who govern masses of the unemployed”12 and 
on the other hand, we have the “new servant classes.” 13 


It is noteworthy that economic globalisation is presented 
as the only way, and “the policy of seeking maximum 
profit [is] presented as the only possible policy.” 14 


However, while globalisation is advertised as a way to 
improve the standard of living for all, it is admitted by 
David Rothkopf, director of Henry Kissinger’s political 
management company, that this is a “carrot” (bait) 
presented to lead nations to accept globalisation.” 15 


The integration of Third World countries into the global 
economic system, which is presented as a panacea by the 
neoliberal economy of the abolition of borders, is debunked 
by the economist Costas Vergopoulos in the following 
words: “Malnutrition, avitaminosis and deadly epidemics in 
the Third World are consequences of integration into the 
global system and not of isolation.” 16 


Professor Georgios Mantzaridis characterises the 
hypocrisy with which globalisation is promoted as 
impressive,17. At the same time, Professor Maria 
Negreponti-Delivani does not hesitate to say that “it has a 
conspiratorial character and a dictatorial style.”18 


What we have said so far has mainly referred to 
economic globalisation. We have deliberately given 
importance to this dimension of globalisation because 
some—and unfortunately from the ecclesiastical sphere— 
accuse those who view globalisation critically as 
supposedly reactionary and fearful of the new and the 
different. From what has been stated, I think it becomes 
clear that only “the wealthy and possessors” - to paraphrase 
a recent verbal expression of a political figure slightly - can 
be consciously and not through deception in favour of 
economic globalisation in the form that we have been 
experiencing in recent years. 


Globalisation, therefore, mainly means the abolition of 
trade and economic borders and the gradual abolition of 
national borders. However, this global unification will be 
unstable if it is not accompanied by cultural and religious 
globalisation in the sense of homogenization. 


The Church is mainly interested in cultural 
globalisation—homogenisation, without leaving it 
indifferent to the economic one with its consequences, 19 
which—as it is admitted—will not be a rise in Thailand's 
standard of living and its assimilation to that of Europeans, 
but vice versa.20 


Thomas Friedman, an opinion leader in the U.S., 
categorically states that “globalisation will bring about the 
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collapse of the environment and the uprooting of every 
national culture to a degree never seen in history.” 


Even more bluntly, David Rothkopf, director of Henry 
Kissinger’s political management firm, states that 
globalisation is nothing more than “the imposition of the 
American model.” That is why he prefers using the term 
“cultural imperialism” instead of globalisation.21 What 
need do we have for other witnesses? 


To understand the content and goals of globalisation, it 
is necessary to relate it to the so-called New World Order 
and the New Age. A key concept for this relationship 
between globalisation and the “New Age” is the concept of 
holisticity. Here is what His Beatitude Archbishop 
Christodoulos writes in his relevant article: “Holisticity, 
therefore, and Universality move away from the particular 
traditions, religions, languages, and expressive forms of 
each people and aim at building a New Age where none of 
these will be able to distinguish peoples anymore. This is 
the phenomenon of Syncretism, that is, the clash of 
religions, cultures, and traditions, which in history has been 
a precursor to the dissolution of entire worlds. It is the 
imposition of a one-dimensional new order of things on 
nations rather than globalisation.”22 


Globalisation promotes cultural and religious 
homogenisation, which is complemented by the pursuit of 
transforming societies into multiracial, multicultural, and 
multireligious ones, which the New World Order seeks, 
mainly through the promotion of the rights of various real 
or constructed minorities, national, religious, sexual 
preferences, etc. 


Recent years' experience shows that the interest of the 
world’s elite in minorities is selective, hypocritical, and 
pretentious, serving their own interests. Kosovo's example 
is typical. 


The aforementioned multiculturalism within the same 
society currently results in ghettoisation and social 
conflicts, as the recent example of the uprising in the 
Parisian suburbs in 2006 showed. 


Cultural globalisation, or — according to David 
Rothkopf — cultural imperialism, to create a New World 
Order, does not desire cohesion and homogeneity in 
societies to more easily direct the “dizzied herd” of 
manipulated — mainly through the media — subjects. That 
is why it opposes the triptych of common origin, common 
religious faith and common language, that is, the 
elements that, according to Herodotus, already constitute 
the defining structural materials of the nation and national 
consciousness. 


The cultural imperialism of globalisation seeks another 
kind of “homogeneity,” which is why it tries to make the 
people of the planet adopt the same habits from one end of 
the world to the other: in diet (McDonald's and Coca-Cola), 
in music (rock), clothing and fashion. The term 
McDonaldization is already being used.23 It forces them to 
feed on television garbage, and due to their 
overindebtedness and overwork, everyone will work two or 
three jobs to make ends meet, which is wholly aligned with 
one-way thinking. 


Professor Georgios Mantzaridis states, “Today, man 
communicates with the whole world without leaving his 
home. But he is under the direct supervision of the 
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powerful of the whole world while he remains in his home. 
Thus, global society is not promoted, every healthy social 
fabric is dissolved, and an inhuman global power is 
established. Ultimately, globalisation ends up in a 
chimaera, nurtured, determined and directed by visible or 
invisible predators of power.”24 


The sense of belonging is lost in the globalised 
impersonal society, especially in the hydrocephalic 
megacities. This gap is then skillfully filled by various 
groups, including well-known sects and organisations with 
a fascist structure, which leads the followers-victims to 
total dependence on the leader and the group.25 


The cultural imperialism of globalisation, knowing, on 
the one hand, the power of propaganda and the even more 
sophisticated creation of consensus through the opinion 
formers and message multipliers of the media, and on the 
other hand, knowing the power of words, tries to “stick 
labels” to those who do not follow the dominant line or 
react to it. 


We open a small parenthesis here to say a few words 
about the so-called dogmatic pluralism. As we have 
already mentioned, to dissolve societies characterised by 
homogeneity, the model of pluralism (multiculturalism, 
multiracialism, multireligiousism, affirmation of 
“diversity’”’) is being promoted everywhere - even in the 
name of progressivity). As Ignacio Ramonet observes, 
“...dnternationalism has changed camp. What was once the 
weapon of the workers is now used, in the name of 
globalisation, by stock markets, global businesses, the 
European technostructure, etc.”26 


The same happens in matters of culture, the organisation 
of societies, and the values that govern them. 


The alleged pluralism is reduced to an axiom, to a 
dogma, which is why we spoke of dogmatic pluralism. 
Anyone who denies this model of dogmatic pluralism is 
accused - with all the power that the media have in shaping 
opinions - of being a fundamentalist, fanatic, absolute, 
reactionary, nationalist, etc. The insistence on preserving 
identities in faith, language, national consciousness, culture 
and values of the "old" (non-globalized) society is today 
judged by globalisation to be the greatest danger to this. 


However, the famous multiculturalism is under fire from 
many. Among them is Fernand Brondel, who is usually 
admired by self-identified “progressive intellectuals,” the 
majority of whom, internationally but especially in Greece, 
constitute the crutches and the “priesthood” of the New 
Order. So how does Brondel answer the question, “Is a 
country enriched or threatened if it becomes multicultural?” 


Brondel: “Multicultural — that depends on how you 
understand the word. If you mean that different cultures 
converse with each other and exchange their goods, yes, I 
am in favour of ‘multi-culturalism.’ But if this means that a 
culture is broken up in every direction, to satisfy some or 
all, then I am against it”(!).27 


Indeed, as emphasised in the Findings of the Scientific 
Conference that took place in Thessaloniki on May 3, 2007, 
regarding the textbooks for the Religious Studies course, 
“...the so-called pluralistic multiculturalism... [which the 
books try to project into the consciousness of the students], 
if it were true, should strengthen and not degrade cultural 
differences.”28 
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Genuine cultural pluralism (multiculturalism) existed 
“in the Greek communities” until the 1960s, when, in the 
countryside par excellence, an incredible variety of local 
customs, traditions, local linguistic idioms and musical 
expressions survived as a living - and not a museum-like - 
reality.29 


On the contrary, today, in the name of pluralism, 
extreme uniformity is being promoted at the global level: 
One state—since we live in the “global village”—one 
language (English), one economy, one culture (culture in 
the “most Greek”), one religion. 


In the context of promoting the so-called pluralistic 
model in all sectors, globalising intellectuals are trying to 
create an artificial conflict between universality on the one 
hand and local identity or spiritual otherness (otherwise: 
self-identity) on the other. Between genuine universality 
(not neo-class) on the one hand and genuine self-identity or 
identity on the other hand, there is no contradiction or 
conflict. 


The famous French filmmaker Renoir, when asked to 
comment on how “while his works are so ‘French,’ they 
meet at the same time such universal acceptance,” said the 
memorable “plus c’est local, plus c’est universel,” that is, 
the more local something is, the more universal it is. In 
other words, Renoir said: I am global because I am 
genuinely local, an artist of my place.30 


Serving the same purpose, that is, of levelling 
languages, cultures, etc., in the context of wild 
globalisation—as it has been successfully characterised— 
the view is put forward that “art has no borders.” 
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Kostas Zouraris, ridiculing the “neighbourhood 
scientists” who produced the History book for the 6th grade 
of primary school on demand and who also vigorously 
promote the view that “art has no borders,” poses the 
following relentless questions: “Why didn't Mikis 
(Theodorakis) set Ritsos' ‘Romancy’ to Japanese music? 
Or, with the percussion of Ouagadougou, which I love so 
much?’’31 And “Since art has no borders, could 
Shakespeare write in Chinese?”’32 


Commenting on Elytis’ couplet “.. .and a leaf of words 
will clothe you in Greek, to seem invincible,” Zouraris 
asks: “... this extraordinary hope of Greek art, why was it 
not crafted by a Saudi New Yorker from Kuala Lumpur, 
but written by Elytis—pardon the pun—?”33 


And Elytis’s answer: “These are in my own language. 
But the others are in other languages.” According to 
Zouraris, “This heavenly saying of Elytis is the only 
epistemological truth that contains the enigma of Art...”34 


Therefore, “... art always has borders, borders of 
persons, borders of collectivities, borders of body types, 
borders of sensitivities. Everywhere! Always!”35 


Globalisation, then, -to return- creates a series of 
problems: Disintegration of the social fabric, shrinkage of 
the welfare state, unemployment, generalised corruption, 
deification of competition within the framework of the free 
economy, levelling of national, linguistic, and cultural and 
religious particularities and traditions. 


It is obvious that Orthodox Theology and the Pastoral 
Care of the Church face a challenge. Awareness of the 
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challenge is the prerequisite and the first step in addressing 
this new situation. 
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CRITIQUE 


The Church, without demonising globalisation and 
without ignoring the fact that the new situation may also 
contain elements that could be possible and desirable to use 
in its pastoral ministry, stands critically against 
globalisation because it believes that globalisation—as it 
has been promoted so far—endangers both the human 
person and society. The criticism that can be made of 
globalisation from an Orthodox perspective focuses, we 
believe, on the following: 


1. Criticism at the level of the person 


The human person, in the image of God, is limited and 
characterised mainly by three structural elements: freedom, 
otherness (uniqueness) and sociability (seeking a 
community of love). All three of these are being attacked 
by levelling globalisation. Of course, these structural 
elements, as belonging to the “hard core” of the human 
personality, are, so to speak, potentially indelible since 
even in prison, one can maintain one’s spiritual freedom. 
However, the manifestation of these structural elements at 
the social level is severely tested and hindered. What is 
called privacy is also linked to inner-spiritual freedom. 
Among the commonly accepted values of a democratic 
society is respect for privacy, in other words, personal life. 
However, this is being attacked and abolished by 
globalisation. Suffice it to say that for two years now (since 
2005), by the official decision of the ministers of 
communications of the European Union, all 
telecommunications (landlines, faxes, mobile phones, 
electronic mail), mail, and the Internet have been monitored 
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and recorded. Thus, a “Big Brother” type society is being 
created, a society of absolute documentation, that is, of 
absolute control. This absolute control even reaches the 
control of food through controlling the seeds available by 
multinational giants active in this sector (Zeneca, 
Monsanto, etc.). Also, globalisation despises and degrades 
the human person insofar as it despises and flattens the 
roots and traditions that created the person as a collective 
culture. 


2. Criticism at the level of society 


a) Society, to be a real society and not a simple 
coexistence of competing groups and individuals, must 
have love, solidarity and social welfare as a cohesive 
element. However, all three of these are also attacked and 
negated by the levelling globalisation. We have already 
said that economic globalisation deifies constant 
competition within the framework of extreme consumerism 
and the commercialisation of everything while shrinking 
the welfare state and trying to abolish social achievements, 
such as the eight-hour workday and social security. 


b) In addition, as Orthodox Christians, we find 
ourselves opposed to the dynastic, hypocritical and 
conspiratorial way in which globalisation is promoted and 
imposed from outside and above by the world’s elite. In 
this entire process, there is a glaring deficit of democracy, 
and enough has already been said about it. 


c) Social injustice, profiteering, poverty, social 
exclusion, and the like have a spiritual dimension, and the 
Church cannot ignore them. Since its foundation, the 
Church has been interested in and actively engaged with 
these issues within the framework of its pastoral care. It is 
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enough to mention the reasons and—mainly—the actions 
of the holy Chrysostom or Basil the Great. 


The attempted overthrow of labour relations and social 
conquests (eight-hour workday, insurance, etc.) cannot 
leave the Church indifferent. 


A fine example of writing is given to us in this regard by 
the Ecumenical Patriarch Bartholomew. As we read, “The 
Ecumenical Patriarch Bartholomew, speaking at the 
University of Economics, stated that there is no moral 
justification for profit from gambling on financial products, 
which does not come from the triptych of producer, trader, 
consumer.”36 


Panos Nikolopoulos expands on the subject: “And to put 
it bluntly,” he says, “the capitalist neoliberal philosophy 
and practice of profit maximisation (without moral or other 
inhibitions - we add -) is the antithesis of Orthodox 
Christian teaching, and it would be interesting if someone 
could document the opposite.”37 


3. Criticism at the level of faith 


Furthermore and above all, as the venerable Athonite 
Abbot Fr. George Kapsanis observes, “Globalization will 
not be possible if religions do not renounce their claim to 
have the absolute Truth, and if they do not accept to move 
towards a super-religion, a mixture of religions.”38 


So what mainly bothers us Christians is that, “A 
globalisation is being planned not only without Christ, but 
also against Christ.”39 
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RESPONSE 


Let us now come to the treatment of the problem and the 
reactions towards globalisation. 


In recent years - from Seattle in the U.S.A. for the first 
time (1999) up to the present day - we have the 
development of a multi-disciplinary anti-globalisation 
movement. In this context, exciting voices are heard. Of 
course, views incompatible with the Orthodox faith are also 
heard. What is certain, however, is that something new is in 
the making, and the Orthodox Church must be present in 
this, combining the experience and wisdom of its expertise 
with the radicalism of social positions that can find support 
in the Gospel. 


First, we must say, “The mobilisations against 
globalisation are not based on theoretical schemes but on 
the material interests of those whose position is degraded 
by the opening of markets.”40 Of course, we must add that 
the motivations of most reactions are not only narrowly 
economic. 


In the discussion about globalisation and its response, 
opinions such as the ones we will mention are also heard: 
Reactions must be brought to an international level to 
confront a global problem. “...A revolution of thought must 
be triggered. A revolution that will question concepts that 
have dominated for thousands of years regarding work and 
the use of free time.”41 Jacques De Cornoy emphasises that 
civil society must become aware and react to bring about 
changes “from below.”42 Michel Beaud, Professor of 
Political Economy at the University of Paris VII, analysed 
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the problem of poverty and proposed a new type of 
society.43 Andre Gotz proposes to “discover ‘frugal 
abundance,’ to invent a calmer, more cheerful, more free 
life.”44 


Another thinker asks: “In the name of what could 
freedom of trade be declared a value superior to the 
preservation of the global environment and the dignity of 
the working man?”45 and suggests the reintroduction of 
morality, as he calls it, into the free market. 


The slogan of the anti-globalisation protesters is also 
well known: “People over profits.” 


The following poem, “Why Are We Here,” which 
circulated among the protesters in Seattle, USA, in 1999, is 
also characteristic. 


Here it is: 
Why we are here 


Because the world we imagined, the one we always relied 
on, is disappearing. 

Because the sun has become cancerous and the planet is 
getting hotter. 

Because children are starving in the shadows of yachts and 
economic summits. 

Because there are already too many aeroplanes in the sky. 
Because this is the manufactured world, you seek to codify 
and facilitate. 

We are here to tell you that there is something else we want 
to buy. 

What we want, money no longer recognises. 

Like the vitality of nature and the integrity of labour. 
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We don't want cheaper trees; we want living trees. 

We don't want genetically modified fruit; we want to see 
and smell our food growing in our neighbourhoods. 

We are here because a voice within us, a memory in our 
blood, tells us: 

You are not just a bank or a treasury. 

You have become the blind crest of a dark wave that has 
forgotten its source. 

We are here to defend and honour what is real, natural, 
human and basic 

Against these surging waves of greed. 

We are here with the tenacity of the spirit and the power of 
nature. 

If you doubt for a moment the power of truth or the 
importance of nature. 

Try not to breathe during this time. 

Now you know the pressure of our desire. 

We are not here to fudge your laws. 

We are here to change you and us from the inside out. 
This is not a political protest. 

It is a rebellion of the spirit.46 


I have the impression that many of the positions and 
concerns of this text are shared by many of us here. 


All these concerns and our proposals remind us very 
much of the virtue of monotheism, the value and priority of 
the human person, the eucharistic use of creation, and the 
principles to which the Church is consistently oriented 
throughout time based on her theology and ethos. 


Well-intentioned people who, without knowing it, speak 
one language so close to the language of the Church, how 
much would they be helped if we opened the wealth of 
sanctified and applied patristic wisdom on these issues 
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before their eyes? If they heard, for example, that "At the 
opposite end of this globalisation is Christian 
universality. This is not won by the destruction and 
conquest of others or the world but by combating passions 
and the annihilation of egocentrism. In this way, the 
“forgiveness” of all people in each specific human person 
and the brotherhood of the world can be realised” 1. 


As His Beatitude Anastasios of Albania observes, ““To 
the challenge of economic globalisation, which is only 
interested in expanding the market, levelling the 
particularities of cultures and peoples, Christians are called 
to respond with enlightened initiatives for a society of 
understanding and brotherhood, which is based on respect 
for every human person and every people and promotes 
mutual understanding and solidarity throughout the planet.” 


A radical approach to the problem must reveal its 
deepest causes. These are nothing more than human greed, 
an extreme expression of the passion of avarice or 
possessiveness, which makes man beastly and fuels social 
conflicts and national wars. 


In any case, repentance is needed, of course, on the part 
of the economically powerful who step on corpses to serve 
their interests. 


This “debate” implies that Christians cannot adopt 
anarchist-type reactions to globalisation. Our reactions, as 
well as our entire lives, should exude an ecclesiastical 
ethos. 


It is also understood that the Church, to articulate its 
critical discourse against the injustices of globalisation and 
to provide pastoral care for all those who need its help, 
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must be outside and far from sinful entanglements that will 
silence it. 


Thus, the Church will help people develop their 
spiritual antibodies so that, by the grace of God, they can 
overcome the coming era of barbarism. The antibodies can 
be developed if we bend down with love and get to know 
“our own things,” our faith, language, tradition, music, 
history, and culture. 


Thus, every parish and every monastery can become a 
medium of this spiritual resistance, which will be 
complemented by interventions at various levels as 
circumstances require. 


In the entire effort to confront the dangers of levelling 
globalisation, “good anxiety” is needed, as the blessed 
Elder Paisios of Mount Athos used to say, a fighting spirit 
—-spiritual in particular— and optimism. 


After all, Christians are, by nature, optimistic people. 
We firmly believe that everything, in the final analysis, is 
in the hands of the Triune God, who can make sweet even 
from bitter things. 


Furthermore, globalisation and the consequent New 
World Order and New Age are not irresistible, as has been 
proven. In the past, attempts at globalisation through 
imposition have also failed. 


At the beginning of the 20th century, three powerful 
empires (Austro-Hungarian, Ottoman, and Tsarist Russia) 
collapsed after a few years. 
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As Konstantinos Holevas emphasises, dispelling some 
myths cultivated by globalisation, “Trade transactions do 
not abolish nations and national particularities.” And, as he 
notes, “‘...in all the serious countries of Europe and the 
world, national pride and the sense of national interest, but 
also of national identity, remain powerful elements.”49 
Stelios Papathemelis adds: “However, globalisation is 
neither an accident nor fatal.” As Ramone aptly points out, 
“it constitutes a great challenge, a potential barbarity that 
must be brought under control. That is, it cannot be 
completely civilised.”50 
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EPILOGUE 


So, on the one hand, we have false globalisation—the 
one that is being promoted today—and on the other hand, 
we have true globalisation, the one that for two thousand 
years has been the experience and model of the life of the 
Church of Christ, that is, the cross-resurrected divine- 
human globalization-union within the body of Christ, the 
Church. This “true globalisation began with the Incarnation 
of God the Word, who took on the entire human nature and 
“He united those who were previously divided” and “raised 
Adam, the ancestor of all.” 


The Orthodox Church, Theology, and Pastoral Care 
respond to the false globalisation of the levelling of 
persons, unfreedom, and unconditional competition by 
promoting true globalisation, which is achieved by 
elevating people as persons and renewing all things in 
Christ. 


Our Orthodox proposal is the Universality, Catholicity 
and Universality of the Church, which produces universal 
people according to the model of the first and foremost 
universal man, the God-man Jesus Christ. 
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